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I. THEOPHRASTUS ON PLATO AND THE PYTHA GOREANS (METAPHYSICS 11A6-B12)

Plato and the Pythagoreans make the distance [between the first principles and everything else]
a great one, and they make all things desire to imitate fully; and yet, they set up a certain
opposition, as it were, between the Indefinite Dyad and the One. In the former [resides] the
Unlimited and the Unordered and, as it were, all Shapelessness as such; and they make it
altogether impossible for the nature of the universe to exist without this [that is, the Indefinite
Dyad] — it [that is, the Indefinite Dyad] could only have an equal share in things, or even
exceed, the other [first principle, that is, the One] — whereby they also make their first principles
contrary [to one another]. Therefore, those who ascribe causation to god claim that not even
god is able to reduce all things to the best, but, even if at all, only insofar as is possible. And
perhaps he wouldn’t even choose to, if indeed it were to result in the destruction of all
existence, given that it [that is, existence] is constituted from contraries and consists of
contraries.
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IT. APPROPRIATION AS FAMILIARIZATION: ANTISTHENES OF ATHENS ON PYTHAGORAS
POLUTROPOS (PORPHYRY, QUESTIONS ON HOMER’S ODYSSEY 1.1-3.2 SCHRADER =SSR V A 187;
TRANS. AFTER BOYS-STONES AND ROWE)

This is why Homer says that Odysseus is, as a wise man, a man of many modes, because he
knows many modes of intercourse with men. In a similar way, Pythagoras is also said to have
crafted his words appropriately when speaking to children, addressing them with child-like
speech, and for women, speech appropriate for women; worlds of leadership for leaders, and
youthful speech for the young. To discover the mode of wisdom appropriate to each person is
the mark of wisdom...

81& ToUTo pnot Tov O8ucota "Ounpos copdv dvta ToAUTpoTtov elval, 8Ti 81y Tols
&vBpcoTrols fTrioTaTto moAAols TpdTols ouveival. oUtw kai TTubaydpas Aédyetal Tpods
Taidas a&icobeis oirjoacbal Adyous Siabeival pds avutous Adyous TTaidikoUs kai Tpods

yuvaikas yuvaifiv apuodious kai mpos &pxovTas ApXOVTIKOUS Kail Tpos épriBous épnPikovs.

TOV Yap EKACTOIS TPOOPOPOV TPATIOV Ti|s copias EEeupiokelv copiags 0TIV’

IT1. APPROPRIATION AS ALLEGORICAL EXEGESIS: ARISTIPPUS OF CYRENE ON PYTHAGORAS'
NAME (D.L.8.21 =SSR IV A 150)

...he was named Pythagoras because he, no less than the Pythian, orated the truth.
TMuBaydpav autodv dvopacdijvat 8Tt Thv &ArBeiav fiydpeuev oux fTTov Tol Mubiou.
IV. APPROPRIATION AS CLASSIFICATION AND PRAGMATIC EXPLANATION: ANAXIMANDER OF

MILETUS’ EXPLANATION OF THE PYTHAGOREAN SYMBOLS (FGRHIST9 T 1= SuDA, S.V.
ANAEIMANAPOX ANAEIMANAPOY)

[Anaximander] wrote an Explanation of the Pythagorean Symbols, of which some examples are,

“do not overstep the yoke”, “do not poke fire with a knife”, “do not eat a loaf of bread whole”.
etc.

Eypawe ZupPBéAiwv TTubayopeicov EERynow. oidv éoti TO ‘Cuyodv ur) UtrepPaivev’™

‘naxaipat wip pr) okaAevew’ &mod 6AokArpou &pTovu ur) eobiev’” kai T& AoiTd.

V. HirriAS OF ELIS AND COLLECTION OF THE “‘MOST IMPORTANT [SAYINGS?]’ OF HIS
PREDECESSORS (DK 86 B 6 = CLEM. STROM. 6.15; TRANS. AFTER MANSFELD)

It may be the case that some of these things have been said briefly by others, each at a different
place: some by Orpheus and some by Musaeus, some by Hesiod and some by Homer, some by

others among the poets, and some in prose-writings, some by Greeks, and some by non-Greeks.
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For my part, I have collected from all these (sources) the most important and kindred [sayings?]
in order to compose the present original miscellany.

ToUTwv {ows eipnTal T& utv Op@el, Ta 8¢ Mouoaiwt kata Bpaxy &AAw dAAaxoU, Ta 8¢
Hoé8w1 & 8¢ Ourjpeol, T 8¢ Tols &AAots TGV ToINTdVv, T& 8t év ouyypagais T& pEv
"EAAnot t& 8¢ BapPBdpols’ eyco 8¢ ek TEvTwy ToUTwv T pEyloTa kai Oudpula ouvbeis
ToUTOV Kawov ToAueldi] Tov Adyov moirjoouat.

VI. ARISTOTLE’S CLASSIFICATION OF THE PYTHAGOREAN ACUSMATA (IAMBLICHUS, ON THE
PYTHAGOREAN LIFE 82-83; TRANS. AFTER DILLON AND HERSHBELL)

The philosophy of the acusmatici consists of acusmata undemonstrated, that is, lacking a
rationale, e.g. “one ought to do in this way’; and other acusmata, as many as were said by that
man [i.e. Pythagoras], these they [i.e. the acusmatici] attempt to preserve as the divine doctrines.
Neither do they pretend to be speaking for themselves, nor ought one do so, but even among
themselves they suppose that those who grasp the most acusmata are best situated in regard to
practical wisdom. And these so-called ‘acusmata’ are distinguished into three kinds: some
signify “what is’, others “what is to the greatest degree’, and others “what ought or ought not to
be done’. Those that signify ‘what is” are of this sort: “what are the islands of the blessed? Sun
and moon.”; “what is the oracle at Delphi? The tetraktys (which is the harmony in which the
sirens exist).”

Those [that signify] ‘what is to the greatest degree’ are, e.g., “what is most just? To sacrifice”;
what is wisest? Number.”...[list of “what is to the greatest degree?” acusmata)...These and similar
things are the acusmata of this kind; for each of them signifies what is to the greatest degree.
And this [i.e. philosophy] is the same as that which is called the wisdom of the Seven Sages. For
they too sought not what is the good, but what is [good] to the greatest degree; not what is
difficult, but what is most difficult (e.g. to know oneself); not what is easy, but what is easiest
(e.g. to indulge in habit)...[insertion by lamblichus?]...

Those of the acusmata which signify what ought or ought not to be done were of this sort: one
ought to beget children (for it is necessary to leave behind people to serve god)...etc.
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Kal auTév UtroAapBavouct Toutous éxev BEATIOTA TTPOS ppoOvVNoLy, oiTives TAEIOTA
axovopaTa éoxov. Tavta 8¢ T& oUTws <kaAoUueva> dkoUopaTta dijpnTal eis Tpia eidn’ T&
HEV Y&p aUTAV Ti €0Tl onuaivel, Té 8¢ Ti pdAiota, Ta 8¢ Ti 8el TPATTEW 1) Ur) TPATTEW. T&
ugv oUv Ti ¢0T1 TolaUTa, olov Ti ¢0Tv ai pakdpwv vijool; JAlos kai ceArjun. Ti éoT1 TO v
Aepois pavTeiov; TeTpakTys. OTrep 0TIV 1) dpuovia, év 1) ai Zelprjves.
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Ta 8¢ Ti pdAioTa, olov Ti TO SikadTaTov; Blew. Ti 1O copcdTaTov; &ptbuds...TalTa Kai
TolaUTa 0TI T& TOUTOU TOU YEvous GKoUoHaTa EKaOTOV y&p TGV TOIOUTWY HAAIOTE Ti
goTw. £omi 8alTn 1 aUTn TH TGOV EMTE COPIOTAV Aeyouévn copia. kal yap ékeivol
¢CriTouy, oU Ti ¢oTt Tayabdv, &AAA Ti pdAioTa’ oudt Ti TO xaAemdy, dAA& Ti TO
XAAETTOTATOV (8T1 TO aUTOV Yvdval ¢oTiv) oudt Ti TO Padiov, GAA& Ti TO p&oTov (811 T
€0e1 xpricbal)...

T& 8¢ Ti TpakTéov T} OU TTPAKTEOV TAV AKOUOUATWV TOlaUTA E0TI, olov OTi Bel
TekvoTroleiobat (Bl yap dvTikaTaAimelv Tous Bepatredovtas TOV Bedv)...

VII. ARISTOTLE’S TRIPARTITE DIVISION OF PROPOSITIONS (TOPICS 1.14, 105B19-25)

It is possible to encompass three classes of propositions and problems in a sketch. Some
propositions are ethical, some are scientific, and some are logical. Propositions such as these,
then, are ethical: “should one obey parents rather than laws, if they are at variance?” Logical
propositions are such as, “is knowledge of contraries the same or not?” Scientific propositions
are such as, “is the universe eternal or not?” And similarly also with the problems.

€oT1 8’ cos TUTTE TrepAaPEiv TGV TpoTdoew Kal TAV TpoPAnudTwv pépn Tpia” ai uév yap
nbikai mpoTdoels giow, ai 8¢ puoikai, ai 8¢ Aoyikai. NBikal puév ovv ai TolalTal, oiov
TéTEPOV Bel TOTS YoveUol u&AAov i Tols vduols Telbapxeiv, Eav Siapuvddoy’ Aoyikal 8¢
ofov méTePOoV TGV EvavTicov 1) aUTn EmMOoTNUN T oU” puoikai 8¢ ofov méTepov 6 KOGOUOS
Aid1os 1) oU. dpoiws 8¢ kai T& TpoPArjuaTa.

VIII. XENOCRATES AND THE TRIPARTITE DIVISION OF PHILOSOPHY (SEXTUS EMPIRICUS,
AGAINST THE LOGICIANS 1.16 = XENOCRATES F 82 ISNARDI PARENTE)

These thinkers [i.e. those who hold that philosophy has one or two parts], however, seem to
have handled the question deficiently and, in comparison with them, those who say that a part
of philosophy is physics, another ethics, and another logic, [seem to have handled the question]
more completely. Of these, Plato is a pioneer, [at least] potentially, as he made many discussions
on many issues of physics and ethics, and not a few on logic; but those associated with
Xenocrates, as well as those [who come] from the Peripatos and those too from the Stoa, adopt
this division most expressly.

ATV oUTol pgv EANITIES AveoTpd@bal Sokolow, évTeAéoTepov 8¢ TTapd TOUTOUS ol eiTTdVTES
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€0TIV ApxNYds, TEPl TTOAAGV HEV PUOIKGY TTOAAGY 8¢ NBikGOY ouk dAiycov 8¢ Aoyikcov
SiaAexBeis” pnTéTaTA B¢ Of TEPL TOV ZEVOKPATNY KAl Of ATTO TOU TMEPITATOU £T1 8¢ 01 ATTO
Tris oTods ExovTal TMode Tiis dlaipéoewds.
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IX. XENOCRATES ON THE PRECEPTS OF TRIPTOLEMUS (PORPHYRY, ON ABSTINENCE 4.22.2-5 =
HERMIPPUS FGRHIST 1026 F 4 = XENOCRATES F 252 ISNARDI PARENTE)

They say that Triptolemus laid down precepts for the Athenians, and of his precepts the
philosopher Xenocrates says that the following three still remain in force at Eleusis: "Honor thy
parents’; ‘Offer first-fruits to the gods’; and “do no harm to animals’. Well, then, the first two he
[i.e. Xenocrates] considers to have been handed down excellently: for we ought to do well in
return unto our parents to the best of our ability, as they are our benefactors; and we ought to
offer first-fruits to the gods, by whom first-fruits were given for our livelihood. But regarding
the third precept he raises the question, “what did Triptolemus intend when he enjoined
abstinence from eating animals? Did he simply consider,” he says, “that it would be a terrible
thing to kill one’s kindred, or did he rather observe that it happens that they are killed by men
because they are the most useful of living things for nourishment? So it would be through
wishing to render his life civilized that he tried to preserve those animals which were
domesticated and the companions of men. Unless perhaps, assuming that we should honor the
gods through an offering of first-fruits, he thought that this prerogative would be better
preserved if animal sacrifices were not offered to the gods.” Xenocrates gives many other
reasons for this precept, none of them very precise, but it is sufficient for our purpose to note
that this precept was legislated by Triptolemus.

paoi 8¢ kai TpimtdAepov Abnvaiols vopobeTiioal, kai Tév véuwv auTou TpEls €Tt
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aydAAew, Léda ur oiveoBal. Tous pév odv 8Uo kaAdds mapadobijval’ 8el y&ap ToUs pév
YOVETS EVEPYETAS MUV YeYevUévOous AVT’ eV TTOLETY €@’ doov EvdéxeTal, Tols Beols Ot ag’
GV Edcokav MUV eis TOV Biov amapyas moleiobat” mept 8¢ ToU TpiTou diatopel, Ti ToTe
Siavonbeis 6 TpimtdAepos mapriyyethev améxeobal TGV fpcov. TOTEPOV Ydap, pnoiv, dAcws
oldpevos eival Belvdv TO OpoYevEs KTElVEL T) ouvidcov 8Ti cuvéBatvey UTTO TAV avBpcdTTwov T&
XPNOMOTaTa TGOV v eis Tpognv avaipeiobal; BouAduevov olv fjugpov Toifjoal TOv
Biov Treipadijval kai T& cuvavBpwevovta kai pdAlota TGV [ fluepa Siaccdlew. i un
&pa 81 TO TpooTaEal Tols KapTols Tous Beovs TinavY UTToAaBcov uaAAov &v Siapeival T
T TaUTny, el ur) yiyvowTto Tols Beols Siax TGV Cpeov Bucial. moAAas 8¢ aitias ToU
ZevokpdTous kail EAAas oU Tdvu AkpiPels ATTodIBOVTOS MUV SUTapkes TOCOUTOV €K TGOV
eipnuévaov, 8T1 ToUTo vevouobétnTo ¢k Tou TpimtoAéuovu.

X. NON-ALLEGORICAL EXEGESIS: IAMBLICHUS ON XENOCRATES ON PYTHAGORAS (IAMBLICHUS,
ON THE PYTHAGOREAN LIFE 7 = XENOCRATES F 221 ISNARDI PARENTE; TRANS. AFTER DILLON
AND HERSHBELL)

And when she [i.e. Parthenis] gave birth in Sidon of Phoenicia, he [i.e. Mnemarchus] called the
son born ‘Pythagoras’, because the Pythian greeted him [by name]. We must reject here the
view of Epimenides, Eudoxus, and Xenocrates, who explained that Apollo had intercourse with
Parthenis at that time, and when she was not pregnant, he made her so, and announced it
through his prophetess.
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